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Sadacharasmruthi

Ashwij, 2th Std

The book named "Sadacharasmruthi" is written by Shri 'Madh-
wacharya'. It's a very useful book for every Brahmin. Each and ev-
ery Brahmin should follow this book. There are many things which
we do not know about how we should be in our daily life. But

this book will help you in your daily life.

‘e92308%eT0 & P)T08 ewes’’ means for one who does not fol-
low the things mentioned in Sadacharasmruthi, his life will be

wasted. Not for him but also it is a waste for the world.

Sadacharasmruthi:- The people who are born in this world
should follow all the procedures to get "Moksha". Shriman Madh-
wacharya by collecting all vedas, Shastras has told that ‘@)ea30030¢
TRPCFI0’ Because by getting locked in work pressure, he will
forget that how he should be in his daily motion. So by seeing all

this Sadacharasmruthi book was made.
%3 :- (cleanliness)

To be called a Brahmin, he should be clean, without cleanli-

ness if he makes pooja or something it's useless.

There are two types of cleanliness 1. Outside cleanliness - Be-
ing clean from Soil and water 2. Inside cleanliness - Being far from

Sex and Anger. 1.. 2..
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Dressing up:-

1.

8.

o.

There are 10 types of clothes which has been prohibited.

Dressing without washing is prohibited.

. Only wearing Dhotra without Shawl.
. Wearing 2 folded cloth.

. Wearing clothes which are torn or damaged.

Wearing Stitched dresses.

. Tying knot while dressing.

. Wearing dress one over another.

Wearing only Langoti.

Wearing Orange colour dress by one who is not a Sage.

10.Without wearing any dress that is being completely

naked.

All the 10 kinds have been strictly prohibited.

While wearing dothra his yajnopaveetam should be worn on

his right ear. There are many procedures also for performing pooja.

How the mudras should be applied in our body? How the brahm-

achari should make sandhyavandane? What is brahmayajna? All

these topics are mentioned in Sadacharasmruthi.

All the day today activities which we do from the time we

wake up till we sleep has been mentioned here.
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Why should we worship God?

Shrinidhi. C. Bhat .

As one of the phrase says that all the living things in the world
" Sukhameva me syat dukham managapi maa bhoot", all want only
happiness and not the sorrows. The happiness which the living

things want are of two types.

First happiness is that which the living things can get it for
fraction of seconds, but another happiness is that which gives lon-
ger happiness, which will survive the death of a person. In the sec-
ond type of happiness we get two other types of happiness namely

Swarga and Moksha.

Swarga is not the permanent one. But moksha is permanent.
One who attains this moksha would not have rebirth in this world.
To attain such moksha, the person should do some of the extra

works.

As our philosopher Shri "Madhwacharya" said ‘zezzo wezedessozzr-.
We should always keep recalling the supreme God in our mind. The
four purusharthas namely Dharma, Artha, Kama, Moksha are only
available by the proper knowledge of God. Not only studying veda

or vedangas, we should have devotion towards him.

As one of the laws says ‘38 = azmnzpes ox;'. The devotion is the

only thing which we can use towards God in order to attain salva-



54 foaform

tion. The devotion will be the reason for salvation. That devotion is

of 9 types.

"Shravanam keertanam vishnoho smaranam paadaseva-
nam

Archanam vandanam daasyam sakhyam Aatmanivedan-

"

am

Through these 9 types devotion we should pray God, as the
great scholars said. One who Prays God by these, God showers sym-
pathy on us and gives us health, wealth and happiness. As an ex-
ample we see many stories in puranas as well as in Mahabharatha
and Ramayana. A person shows devotion towards him, how can the

god keep quietly in the matter of that person?

One who follows these kamas, supreme God will give us the
salvation, which is the permanent happiness. Because ‘smeio wnms
I e evdesse' which means that if God is satisfied by our karmas,
he can give us anything. So we should all worship God in order to

attain the supreme salvation.

* * k
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Ashtavakra in Mahabharata

Shrivatsa. P. Badri

While the Pandavas were wandering among holy places in the
forest; They came one day to the hermitage of the personages im-
mmortalised in the upanishads. Lomasa told yudhishtrira the story

of that place.

Uddhalaka a great sage and teacher of vedanta had a disciple
named Kagala who was virtuous and devoted but had no great
weight to his disciples lack of erudition but readily appreciated his
virtues, devotion and good conduct and gave his daughter sujata in

marriage to him.

The couple was blessed with a son. A child generally inherits
the characteristics of the parents, but fortunately the grandson of
uddhalaka took after his grandfather rather than his father and
knew the vedas since the time he was in his mother’s womb. When
kagala made mistakes as he often did in reciting the vedas the child
in the womb would twist his body with pain and so it came to pass
that he had eight crooks in his body when he was born. These
crooks earned him the name of Ashtavakra which means Eight

Crooks.

Kagola, on one ill-fated day, participated in a polemical con-
test with vandi, the court scholar of Mithila and having been de-

feated was made to drown himself.
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Meanwhile Ashtavakra grew up to be a towering scholar even
in his boyhood, and at the age of twelve he had already completed
his study of the vedas and the Vedanta.

One day, Ashtavakra learnt that Janaka, the king of Mithila
was performing a great sacrifice in the course of which the assem-
bled scholars would, as usual, debate on the Shastras. Ashtavakra

set ou for Mithila. Accompanied by his Uncle Swetaketu.

On their way to the Place of Sacrifice at Mithila, they came
across the king and his retinue. The attendants of the king marched
in front shouting: Move away, make way for the king. Ashtavakra
instead of moving out of the way said to the retainers: O royal at-
tendants, even the king, if he is righteous has to move and make
way for the blind, the deformed, the fair sex, persons bearing loads
and Bramanas learned in the vedas. This is the rule enjoined by the
Scriptures. The king, surprised at these wise words of the Brahmana
boy accepted the justness of the rebuke and made way, observing
to his attendants: What this Brahmana stripling says is true. Fire is

fire whether it is tiny or big and it has the power to burn.

Ashtavakra and Shwetaketu entered the sacrificial hall. The
gate-keeper stopped them and said:- “Boys cannot go in, only old
men learned in the Vedas may go into the Sacrificial hall”. Ashta-
vakra replied:- “We are not mere boys, we have observed the neces-
sary vows and have learnt the vedas. Those who have mastered the

truths of the Vedanta will not judge another on mere considerations
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of age of appearance”. The gate-keeper said:- “Stop, have done with
your idle brag, how can you a mere boy, have learnt and realised

the Vedanta”?

The boy said:- “You mean I am not big like an over-grown
with no substance in it? Size is no indication of knowledge or
worth, nor is age. A very tall old man may be a tall old fool. Let

me pass’ .

The gate-keeper said:- “You are certainly not old nor tall,
though you talk like all the hoary sages, get out”. Ashtavakra re-
plied “Gate-keeper, grey hair does not prove the ripeness of the
soul. The really Mature Man is the one who has learnt the Vedas
and the Vedangas. Mastered there gist and realized there essence. I
am here to meet the court pandit Vandi. Inform king Janaka of my

desire.

At that moment the king himself came there and easily recog-
nized Ashtavakra, the precociously wise boy he had met before. The
king asked:- “Do you know that my court pandit Vandi has over-
thrown in argument many great scholars in the past and caused
them to be cast into the ocean? Does not that deter you from this

dangerous adventure”?

Ashtavakra replied “Your eminent scholar has not encountered
men like me who are proficient in the vedas or vedanta. He has

become arrogant and vain with easy victories over good men who
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were not real scholars. I have come here to repay the debt due on
account of my Father, who was defeated by this man and was made
to drown himself, as I have heard from my mother. I have no
doubt I shall vanquish vandi whom you will see crumple up like a
broken wheeled cart, Please summon him”. Ashtavakra met Vandi,
they took up a debatable thesis and stormed an argument, each
employing his utmost learning and wits to confound the other; and
in the end the assembly unanimously declared the victory of Ashta-
vakra and the defeat of Vandi. The court pandit of Mithila bowed
his head and paid the forfeit by drowning himself in the ocean and

joint to the abode of Varuna.

Then the spirit of Kagala the father of Ashtavakra gained peace
and joy in the glory of his Son. The author of the epic instructs us
through these words put in Kagalas mouth:- A son need not be like
his father, a father who is physically weak may have a very strong
son and an ignorant father may have a scholarly son. It is wrong to
access the greatness of a man on his physical appearance or age.
External appearances are deceptive which shows that the unlearned

Kagala was not devoid of common sense

* * k
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FESTIVALS COUNTRY

- Sanket kulkarni

India is a country of great culture. It is named as ~"FESTIVALS
COUNTRY . In our country so many people are following their own
castes but our country follows Hinduism. All country people are fol-
lowing our culture because we have “‘Vedas and Philosophies’” and
mainly our mother tongue called “‘Sanskrit”’. It is an ANICIENT

language.
All caste people respect their holy festivals.

Ex:- Hindus celebrate DASARA, DEEPAVALI {DIWALI}, UGADI
etc., like this all caste people are celebrating festivals and express-
ing their devotion. In Hindus, mainly Brahmins who are devotee of
lord Vishnu, they pray god by many names like Rama and Krishna
and many other names. In Karnataka we celebrate DASARA as our
main festival. It is nine days festival so it is called in SANSKRIT as
NAVARATRI. Many people stay nine days of UPAVASA daily, night
they will take food.

Like this some devotees are celebrating this festival and
tenth day evening all people gathered in front of the temple, they
celebrate a festival called “BANNI" festival. There is a very good
reason for celebrating BANNI festival because that day all enemies
become friends. In MYSORE palace they celebrate BANNI to SHRI
CHAMUNDESWARI DEVI. Ninth day some people will celebrate a
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festival called” AYUDHA POOJA”. Some people will celebrate on
tenth day also that day the people who have some weapons, they
keep weapons for POOJA but some people who don’t have weapons
they keep some religious books and PANCHANGAS etc. Like this all
our Karnataka people celebrate a big festival called “DASARA”.
Nowadays many of the people are visiting to MYSORE to see the
famous DASARA festival in MYSORE palace. Most of the people
spend their OCTOBER holidays with their family in MYSORE.

The second most and famous festival is DIWALI {DEEP-
AVALI} it comes after DASARA festival by the difference of 15 days.
Mainly DIWALI is celebrated in Maharashtra very grandly. DIWALI
is a festival of lightings and sky lamps. All people keep variety of
lamps in front of their homes and it’s a festival of women, many
women will put Rangoli In front of their homes. DIWALI is celebrat-
ed for 3 days. From beginning of this festival people will put sky
lamps for one month in frony of their homes. People enjoy this

festival by bursting crackers.

Another most enjoyable festival celebrated is “GANESH
CHATURTHI.” Its celebration came from Maharashtra. This festival
is grandly celebrated up to 5 days, 11 days and 21 days. But most
of the people will celebrate their festival very grandly in their
streets for 11 days. Most of the people also heartly welcome GANE-
SHA in their homes for 5 days. On 11th day area devotees give send
off to lord GANESHA by their songs and dance and mainly now a

day’s youngsters are very interested in dance in front of GANESHA
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on this occasion of Ganesha visarjana. Lord GANESHA’S favorite
food is modaka. All devotees prepare 108 to1008 modakas to GA-
NESHA for naivedyam. Like this our people will celebrate this fes-
tival. It comes before DASARA.

These are the three biggest festivals that many people are cel-
ebrating and nowadays all people are celebrating these three main
festivals. In their festivals most of the people will have lot of enjoy-
ment with area members and their family. Apart from these three
festivals there are many other festivals celebrated in INDIA. In these
festivals, parents teach to their children about culture and our PHI-
LOSOPHY. We all read about these three big festivals and about
their values and good messages, so like this our INDIA is called by

the names like cultural country, festivals country.

Nowadays foreign people are interested to study our culture
and they also try to know about god and his values. So when we
compare INDIA to all other foreign countries, we are very glad that
we have taken birth in this cultural country and we all say very

gladly about our country and culture.

ALWAYS BE PROUD THAT YOU ARE AN INDIAN
* % %
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Kapil Dev RamLal Nikhanj

-Aniruddha Deshpande,

Today I am going to narrate a poor boy’s story. He is one and

only Kapil Dev.

He was born on 6th January 1959 in Chandigarh. His full
name is Kapil Dev Ramlal Nikhanj. He was born on a cold winter
morning. Thankfully it was recorded as his birth day because even
his brother was also born on the same day. Kapil's family was very
big. He grew up with four sisters and two brothers. His only wish
was to travel around the world in a Mercedes Benz. He has said that
he used to spend all his time with friends stealing fruits off his
neighbour’s tree. His friends and he had stolen 93 pomegranates
from his neighbour’s tree. He was not a studious child, he used to
bunk classes and play games like football etc. He spent his time is
athletics where he could use energy. He was fairly good at all
games. But his dream was to become a footballer. Fortunately all
his friends were interested in and played cricket and they convinced

him to change his game.

That was a decision he will always be grateful to them. After
that he participated in so many interschool tournaments. He be-
came famous as a promising lad in local media. Then his career
started to change. Kapil played in Ranji champions in 1990-91. He
played with Sachin, Vijay yadav, Chandrakant Pandit etc. Kapil
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took 3 wickets and won the Ranji cup. Dev captained the Indian
Cricket team that won the 1983 world cup. He was holding the
world record for the most numbers of wickets taken in Test cricket.
He is the first player to take 200 ODI wickets. He is the only play-
er in the history of cricket to have taken more than 400 wickets
(434) and scored more than 5000 runs in tests. On 11 March 2010
Kapil Dev was inducted into the ICC cricket Hall of Fame. He took
retirement in 1994. He got Arjuna Award in 1980, Padmashri in
1982, Padmabhushan in 1991. All his Achievements are a great in-

spiration to the young generation like us.
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SANSKRIT

- Sanket kulkarni

India is a cultural country. In ancient days INDIA’S national
language was Sanskrit, it is called as “DEVA BHASHA” because all
gods talk in sanskrit. In ancient days we got all religious and epic
books written in sanskrit only they are all written in manuscripts.
All manuscripts are saved by saints and some religious people. In
ancient days all people were conversing in sanskrit only. This lan-
guage has its own script called Devanaagari lipi.” After this all
people named this language as Sanskrit.” Now a days some are
studying this language in schools and colleges. Most of the people
know this language as ancient language so they are not interested
to study and they think that sanskrit is most tough language. Some
people confused that it should be studied by only Brahmins. But,
now in this generation some people including girls also study this
language. In ancient days only Brahmin boys were studying, but in
this generation girls also study sanskrit but only general sanskrit.

Brahmin boys study vedas and philosophies.

Girls have no permission to study veda and philosophies from
ancient days. Presently sanskrit has so much value in India. In
other foreign countries like Germany and United States. In German

universities they started separate section for sanskrit. In that most
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of the foreign people are also studying sanskrit and they have got
degrees and after that they research about sanskrit manuscripts and
some famous epics like Mahabharatha and Ramayana. Last year I
heard about German people that most of the people are interested
to study and research about this language. Another good news is
that some of the people fluently talk in sanskrit and after the class
also they do conversation in sanskrit only, but sad news is Indian
people are neglecting this language. Other countrY people know the

value of sanskrit and they study with great intrest.

Like this many countries are following our culture and lan-
guage but Indians hesitate to follow our culture and language. In
this generation some Indian people know the value of sanskrit as
other countries people are following it. Now we got a great prime
minister “Narendra Modi”. He is always supporting our culture and
mainly sanskrit. He declared that in all schools and colleges they
must teach sanskrit and some cultural activities. Like this our PM is

giving support to sanskrit.

In India many sanskrit universities are established and still
they are all working also. In Karnataka also we have one sanskrit
university that is located in capital city Bangalore it is named as
“Karnataka Sanskrit university”. Under this university many san-

skrit colleges are opened and they are all successfully working.



66 IECIERI

Many students are studying sanskrit and they all do degrees in that,
mainly now a days girls also get master degrees in sanskrit. At pres-
ent in Karnataka the famous sanskrit college in located in Udupi. It
is an ancient college. Another college is located in Bangalore. In
both the colleges many students, not only Brahmins including all
caste boys and girls are studying sanskrit and many people get doc-
torate in this language. All over Karnataka many schools and col-
leges have sanskrit as one subject, mainly some students are de-
cided to take sanskrit from 8th standrad only because its a scoring
subject in sslc, same as in puc also. Another ancient university is
located in Dharwad, it is named as Karnataka university. In this
university also separate sanskrit section is there. Dharwad is known
as vidhya kashi from ancient days. Long time ago this university
started a famous college in Karnataka college. It is famous by short
name ksd. In this college many students are studying sanskrit and

they get higher degrees studying this language.

Like this our country people know the value of sanskrit and
now they have started to study the language and some famous ep-
ics. Mainly now a days many lecturer’s posts are vacant. Many col-
leges call for people to these lecturer’s posts. Another most famous
and cultural college is located in capital city that is “Poorna Prajna
Vidyapeetha”. This college is working since last 60 years. It was
established by “Shri Viswesha Theertha Swamiji”’, who is a saint of
Pejawara mutt. Now in this education institution 300 students are

studying Dwaitha’ philosophy. The founder of this philosophy is
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“Shri Jagadguru Madwacharya”.

Like this our ancient language has many values, here I have
given some examples and still more matters are there to write. Now
onwards all people should save our ancient language and we should

study and teach to the next generation.

BE PROUD TO BE AN INDIAN
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Matter, Space, and Time: A Comparative
Analysis of Scientific and Vedic Perspectives

Author: dr. Srinidhi V

Research Scholer.
VVSRI. New Dehli

Abstract

Science pursues the real world perceivable or deducible through
observation and cognitive faculties. This reality comprises three
fundamental components: Matter, Space, and Time. Modern science,
grounded in Einstein’s Theory of Relativity and Hubble’s observa-
tions, postulates an expanding universe that implies a definite be-
ginning (Big Bang) and a potential end. While science suggests that
matter, space, and time originated from a singularity of infinite
density, it faces limitations in describing the state prior to this event

due to the breakdown of physical laws.

The Vedic view does not oppose the scientific perspective but
complements it by illuminating the state of affairs at and before the
Big Bang. It posits that Matter (Prakriti) is eternal in its subtle form,
though its transformations are impermanent. Time (Kala), as a flow,
is eternal, though specific moments have a beginning and end.
Space (Akasha) is dual in nature: created as a product of matter
(Bhutakasha) but eternal as the seat of existence (Pradesha). This
paper argues that these insentient entities require the motivation of

a Supreme Sentient Being (God) and that integrating scientific in-
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quiry with spiritual knowledge is essential for a holistic understand-

ing of existence.

Keywords: Cosmology, General Relativity, Quantum Mechan-

ics, Prakriti, Akasha, Kala, Big Bang, Vedanta.

1. Introduction

The human quest for knowledge is directed toward understand-
ing the reality of the world, which manifests primarily through Mat-
ter, Space, and Time. Direct perception and scientific deduction
have allowed humanity to map the physical universe. However, as
science pushes the boundaries of the macroscopic (cosmology) and
the microscopic (quantum mechanics), it encounters limits where
physical laws become inadequate. This paper explores the defini-
tions and nature of matter, space, and time from the standpoint of
modern physics and contrasts them with the metaphysical insights

provided by ancient Vedic wisdom.

2. The Scientific Perspective
2.1. Matter
In physics, matter constitutes objects existing in solid, liquid,

or gaseous states. Fundamentally, matter is composed of atoms and

molecules packed with interstitial space.

Atomic Structure: The atom consists of protons, neutrons, and
electrons. Protons and neutrons are further composed of quarks (up,

down, etc.), which can be viewed as energy packets.
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Wave-Particle Duality: Electrons behave more like waves than
particles. They are held in orbit by nuclear fields, suggesting that

matter is essentially a manifestation of quantum fields.

Quantum Fields: Space is not empty but filled with un-manifest
quantum fields. These fields are active, continuously creating vir-
tual particles. When sufficient energy is available, stable particles

emerge, marking the birth of matter.

2.2. Space

Science rejects the notion of space as a mere void.

Manifest Fields: Space is occupied by classical fields such as

gravity and electromagnetism (e.g., radio waves, magnetic fields).

Non-local Fields: Quantum fields pervade all space-time. The
interaction between these fields and energy leads to the creation of
material reality. Hence, objects are essentially formed of both mat-

ter and space.

2.3. Time and Space-Time

Time is the fourth dimension required to describe events, con-

tinuity, and duration.

Relativity: Unlike three-dimensional spatial coordinates, time
is not absolute. Einstein’s General Theory of Relativity establishes
that “simultaneity” is relative. For observers at vast astronomical
distances moving at relative speeds, the time of an event depends

on the observer’s position and velocity.
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The Space-Time Continuum: Because spatial and temporal di-
mensions are interrelated, modern astronomy treats them as a single
entity: Space-Time.

2.4. Cosmology: The Big Bang and Singularity
Based on Hubble’s observation of expanding galaxies, science

proposes the Big Bang Theory.

Singularity: The universe began from a point of infinite density

where matter, space, and time were condensed into a “Big Crunch.”

Limitations: At this singularity, classical laws of physics fail. As
Stephen Hawking noted, the gravitational field becomes so strong
that quantum gravitational effects become dominant, yet a consis-
tent theory combining gravity and quantum mechanics remains elu-

sive.

3. The Vedic Perspective

Vedic philosophy offers a metaphysical framework that ad-
dresses the origins and fundamental nature of these three compo-
nents.
3.1. Matter (Prakriti)

Vedic thought describes matter as Prakriti.

Dual Nature: In its subtle, un-manifest form (Pradhana), Prakri-

ti is eternal. In its manifest form (Vyakta), it undergoes transforma-

tion, evolving into the universe.

Evolution: Creation begins when the balance of the three Gu-
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nas (Sattva, Rajas, Tamas) is disturbed by the will of God (Brah-
man). This leads to the evolution of Tattvas (principles), includ-
ing Mahat (cosmic intelligence), Ahamkara (ego), and

the Panchabhutas (five elements: earth, water, fire, air, space).

Symbiosis: The Vedic view aligns with the modern Gaia Hy-
pothesis, suggesting that the Earth functions like a living organism
where geochemical and biological processes are symbiotic, regulat-

ed by a superior conscious principle (Chit-Prakriti).

3.2. Space (Akasha)

The Vedas present a nuanced view of space, resolving the di-

chotomy of it being both created and eternal.

Pradesha (Eternal Space): This is the unconditioned seat of ex-
istence (Adhishthana). It has no beginning or end and is the back-

ground against which creation occurs.

Bhutakasha (Created Space): This is the space that accommo-
dates elements and objects. It is considered “created” in the sense
that it becomes particularized (Vishesha) when in contact with mat-
ter. As stated in the Taittiriya Upanishad, “From Atman, space was
born.” This refers to the conditioned space that expands and con-

tracts.

3.3. Time (Kala)

Time is perceived as the progress of existence.
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Eternal Flow vs. Moments: As a continuous flow, Time is eter-
nal. However, specific units of time (moments, days, years) are cre-

ated entities (Kala-visheshah).

The Divine Will: Time is not an independent entity but a man-
ifestation of God’s will. It is the witness to all activities. The Rig
Veda describes Time as a wheel set in motion by God, sustaining
the rhythms of the universe (seasons, days, and nights). God is thus

referred to as Kalatma (the Soul of Time).

4. Synthesis: The Theological Dimension

Science excels in explaining the behavior of the universe—the
“how.” However, it often hits a wall of inconceivability regarding

the “why” and the ultimate “cause.”

Inconceivability: Concepts like the infinite divisibility of atoms
or the nature of Singularity are intellectually inconceivable without

metaphysical intuition.

Role of God: Vedic philosophy posits that Matter, Space, and
Time are insentient (Jada). They require a sentient motivator. This
role is fulfilled by the Supreme Lord (Brahman/Vishnu) and His

conscious power (Chit-Prakriti or Lakshmi).

Integration: Scientific knowledge provides perspective on the
physical world, but it must be supervised by spiritual knowledge.
While science analyzes the perceptible, spiritual inquiry addresses
the imperceptible root cause. True contentment arises from under-

standing that the universe is not a random accident but a purpose-
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ful creation guided by a Supreme Intelligence.

5. Conclusion

The study of Matter, Space, and Time reveals that while scien-
tific theories like the Big Bang and General Relativity provide ro-
bust models for the physical universe, they are not exhaustive. The
Vedic perspective fills the gaps by postulating the eternal nature of
the subtle substrate (Prakriti and Pradesha) and identifying the con-

scious agent (Brahman) behind the cosmic process.

Ultimately, these three entities—Matter, Space, and Time—are
dependent realities. Understanding their nature is not merely an
academic exercise but a pathway to realizing the greatness of the

Creator, thereby finding positive purpose and spiritual fulfillment in
life.
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Abstract

The theories of creation have been a central theme in Indian
philosophy, evolving from Vedic speculations to systematic philo-
sophical inquiries. While the Vedic seers marveled at the mysteries
of nature, the schools of philosophy attempted to provide rational
explanations for the origin of the universe. This paper explores the
Nyaya-Vaisesika theory of creation, which posits a realistic and plu-
ralistic view of the universe. It examines the Atomic Hypothesis
(Paramanuvada), the theory of causation
(Asatkaryavada or Arambhavada), and the role of God (I$vara) and
unseen merit (Adrsta) in the process of creation. The paper also
discusses the criticisms leveled against this theory, particularly by
Acarya Sankara, and the subsequent defenses offered by Nyaya-

Vaisesika proponents.

1. Introduction

The Vedic seers contemplated the marvels of nature and the

mysteries of the vast, variegated world, attempting to unravel the
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enigma of creation. Similarly, the great Upanishadic seers sought
the purpose behind the universe, offering philosophical interpreta-
tions of creation theories. Modern scientific research in physics and
chemistry echoes ideas expressed by ancient seers based on their
intuitive experiences. However, the nature of the universe is viewed
differently by a physicist, biologist, geologist, astronomer, philoso-

pher, and the common man.

In ordinary parlance, creation means bringing something into
existence. The Sanskrit equivalent, Srsti, connotes projection or
manifestation. Manifestation presupposes the existence of something
to manifest—milk transforms into curd, and oil is extracted from

seeds. This implies that creation requires a pre-existing principle.

While this basic concept is universally understood, the Nyaya-
Vaisesika school propounds Arambhavada or Asatkaryavada, which
posits that the effect is a new production not pre-existing in the
cause. This contrasts with the Sankhya-Yoga school’s Satkaryavada,

where creation is an evolution (Parinama) of the eternal Prakrti.

Creation can be defined as the production of a new form or
substance through causal operation involving both a conscious agent
and inert matter. Indian philosophical theories of creation attempt
to visualize the universe through human intelligence and intuition.
Despite differences in approach, all orthodox schools share a com-
mon Vedic background, belief in the law of Karma, rebirth, and the

ultimate goal of liberation (Moksa).
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2. The Nyaya-VaiSesika Ontology and Cosmology

The Nyaya-Vaisesika system admits both eternal and non-eter-

nal substances. The eternal substances include:

1. Atomic Elements: Earth (Prthvi), Water (Apas), Air (Vayu),
Fire (Tejas), and Mind (Manas).

2. Ubiquitous Substances: Ether (Akasa), Time (Kala), Space
(Dik), and Self (Atman).

These nine eternal substances form the ultimate cause of the
universe. The atoms of earth, water, air, and fire constitute the ma-
terial basis of physical objects. According to Nyaya-VaiSesika, an
effect (e.g., cloth) does not derive its essence from its cause (threads)
but is a new entity. The essence of atoms is fixed; they are uncre-

ated and indestructible.

Gross objects are composite structures made of parts (Savayava)
and possess the quality of largeness (Mahattva). They are divisible
down to atoms (Paramanu). An infinite regression of divisibility is
avoided by positing the atom as the limit of division—the causeless

cause.

3. The Atomic Hypothesis (Paramanuvada)

The atomic theory forms the pivot of Nyaya-Vaisesika cosmog-
ony. Initially conceived by Kanada, the theory posits eternal, part-
less atoms as the ultimate material cause. All visible substances

possess magnitude, while atoms possess minute size (Anutva). The
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argument for the existence of atoms is summarized in the syllo-
gism:

“Jalasiiryamaricistham yat siiksmam drSyate tat savayavam
caksusadravyat, ghatavat. Tadavayavo pi savayavah

mahadarambhakatvat, kapalavat.” [1]

(The minute particle seen in a sunbeam is made of parts be-
cause it is a visible substance, like a pot. Its parts are also made of
parts because they produce gross objects, like potsherds. The ulti-
mate part is the atom.)

Arguments for Atoms (Vyomavati):
1. Cosmic Cycle: Creation and dissolution imply the union and

separation of ultimate components—atoms.

2. Causality: Every effect has a cause. The regression of causes

must stop at a causeless cause—the atom.

3. Magnitude: The cause is smaller than the effect. The small-

est constituent is the atom.

4. Process of Creation and Atomic Collocation

The process of creation involves the combination of atoms. Ac-

cording to Prasastapada and later commentators:
Two atoms combine to form a Dyad (Dvyanuka).
Three dyads combine to form a Triad (Tryanuka).

Four triads form a Pentad, and so on.
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The debate on atomic collocation reveals internal differences.
While some early Vaisesikas might have held that three atoms form
a triad, later thinkers like Vyomasiva argued that only three dyads

combine to form a triad to achieve perceptible magnitude.

Criticism by Sankara:

Acarya Sankara, in his Brahma Stitra Bhasya (2.2.11), critiques
the atomic theory. He questions the cause of the first motion in

atoms.

If the cause is Adrsta (unseen merit), is it inherent in the soul

or the atom?
If in the soul, the soul is unconscious during dissolution.

If in the atom, atoms would be perpetually active, making dis-

solution impossible.

Furthermore, how do partless atoms combine? Total interpen-
etration would not increase size, while partial contact implies atoms

have parts.

Sankara concludes that without an intelligent guide, inert at-
oms cannot form an ordered universe.
5. Chemical Transformation: Pilupaka vs. Pitharapaka
The Nyaya and Vaisesika schools differ on the process of chem-

ical change (Paka) in objects (e.g., baking a pot).

VaiSesika (Pilupaka): Heat breaks the object down to individu-

al atoms (Pilu). The change of color occurs in the atoms, which
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then recombine to form the new object.

Nyaya (Pitharapaka): The change occurs in the composite
whole (Pithara) without the disintegration of the object. They argue
that if the object disintegrated, the original form (e.g., pot) would

be lost, which contradicts experience.

“Tatra paramanusveva pakah na dvyanukadau... Tatra
paramanavahsamavayikaranam...PilupakavadinovaiSesikah...” [2]
6. Role of God (Isvara) and Adrsta

To address the problem of the first motion in atoms, Nyaya-
Vaidesika introduces God (I$vara) and Adrsta (the accumulated kar-

ma of souls).

Creation is not random; it is teleological, aimed at providing

souls with experiences (Bhoga) determined by their past karma.

God acts as the efficient cause (Nimitta Karana), guiding the

operation of Adrsta.

Udayana, in Nyayakusumaijali, provides proofs for God’s exis-
tence, arguing that the arrangement of the world requires a con-
scious agent, just as a pot requires a potter.

“Ksityadikam sakartrkam karyatvat ghatavat iti.” [3]
(The earth and other elements have a maker because they are ef-

fects, like a pot.)

7. Conclusion

The Nyaya-VaiSesika theory of creation presents a logical at-
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tempt to explain the physical universe through realism and plural-
ism. By establishing the eternal atom as the material cause and God
as the efficient cause, it bridges the gap between inert matter and
conscious purpose. Despite rigorous critiques from Vedantins like
Sankara regarding the mechanics of atomic combination, the system
remains a cornerstone of Indian cosmological thought, emphasizing

the moral purpose (Adrsta) behind the physical world.
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Abstract

Piirvamimamsa is widely recognized as a system of hermeneu-
tics primarily concerned with the interpretation of Vedic injunctions
regarding sacrificial rituals. However, to establish the authority and
efficacy of Vedic texts, Mimamsa developed a sophisticated philoso-
phy of language. This paper explores the Mimamsa perspective on
the nature of language, focusing on its preference for ordinary dis-
course (Laukikabhasa) over technical jargon, the eternal relation-
ship between word and meaning (Autpattika Sambandha), and its

semantic theories in comparison with modern linguistic theories.

1. Introduction

It is generally believed that Grammar, aided by Etymology and
Lexicon, is the only tool to study language. This impression is incor-
rect. Philosophy, Psychology, Sociology, and even Anthropology are
deeply concerned with language. While Grammar primarily deals
with the structure of language—Phonology, Morphology, and Syn-
tax—its scope in Semantics is limited. The semantic area is more

deeply probed by Philosophy and other human sciences that deal
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with the human mind, as language reflects the behavior of the

mind.

In the Indian tradition, language is studied under three major

disciplines:
Vyakarana (Grammar): Concerned with the word (Pada).

Mimamsa (Science of Interpretation): Concerned with the sen-

tence (Vakya).
Nyaya (Logic): Concerned with valid knowledge (Pramana).

Verbal communication, or Sabdapramana, is considered a dis-
tinct means of knowledge. Since the sentence is the unit of verbal
communication, Mimamsa focuses extensively on the nature and

function of the sentence.

t is generally believed that Grammar aided with Etymology
and Lexicon is the only aid to study Language. This impression is
not correct. Philosophy, Psychology, Sociology, even Anthropology
are concerned with language. Grammar is primarily concerned with
the structure of the language only. It deals with Phonology, Mor-
phology, and Syntax. Though it deals with Semantics, its scope is
limited in this area. This area is more deeply probed by Philosophy,
Psychology, and other human sciences that deal with the mind of
man. It is the behaviour of the mind of man that is reflected in the

language.

In Indian tradition, language is studied in three disciplines viz.:
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Vyakarana (S4Th{UT), Mimamsa (TIQI'HWT), and Nyaya (F<9M). These are
known as Pada, Vakya, and Pramana (9<, 9T, 9HIUN)—the disci-
plines that deal with the word, the sentence, and logic. In Indian
tradition, verbal communication i.e., Sabdaprame‘ma (RTSGTHHT) is
considered as a separate means of knowledge. For verbal communi-
cation, a sentence is the unit. Therefore, those who are interested
in Sabdapramana have to study the nature and the functions of a

sentence which is the focal point of the language.

The two important systems of Indian philosophy viz., Mimamsa
and Vedanta are largely developed by Sabdapramana. Mimamsa
defines its very area of investigation i.e., Dharma, as the area that
is communicated by Sabdapramana i.e., Vedic injunctions.
“Codanalaksano ‘rtho dharmah” (SGTT&UNSAT &H:). The expres-
sion ‘Codana’ means a Vedic injunction. The Vedanta also states
“Sastrayonitvat” (JMEAATD). Veda i.e., Sabdapramina, is the
source of its main doctrine i.e., Brahman. Therefore, Mimamsa stud-
ies all aspects concerning the import of the language deeply. Vedanta
largely adopts the canons of interpretation of the language evolved
by Mimamsa with suitable modifications to suit its metaphysical

and epistemological position.

The study of the language made by Pirvamimamsa belongs to
a period in our history when Psychology, Sociology, and other hu-
man sciences were not bifurcated from Philosophy—even Physics
was not fully bifurcated from Philosophy. Therefore, Mimamsa's

handling of the problems of language involves the approaches of
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these disciplines also unconsciously. It is quite natural that at this
distance of time, when the above disciplines are highly developed,
Mimamsa views on such aspects of language that belong to the area
of these disciplines may appear elementary and even unscientific.
But we must clearly distinguish between the speculative side of the
issues and the experimental side. Mimamsa reveals remarkable in-

sight into the speculative side, and its conclusions are still unassail-
able.

II

The first question is when Mimamsa deals with the language,
what kind of language does it deal with? Is it ordinary language of
daily discourse or is it philosophical or scholastic language? Is it
Laukikabhasa @?I'I%WTNT) or Séstriyabhésé Cil'l@ﬁ'fﬁﬂ'qT)? Philoso-
phers are divided on the issue whether for the purpose of the study
of language, the language of the ordinary discourse should be the
basis or grammatically and technically perfected language. A sec-
tion of philosophers feel that the ordinary language is inadequate
by reason of its vagueness, inexplicitness, context dependence and
ambiguity. Therefore, they prefer a well-defined and purified lan-

guage for thought analysis.

Now, what does Mimamsa have to say on this? The very open-
ing remarks in the S$abara Bhasya on Jaimini Siitras are:
“Loke yesv arthesu prasiddhani padani tani sati sambhave tadarthany

eva sltresv apy avigamyeran. Na adhyaharadibhir esam
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parikalpaniyah. Napi paribhasasrayitavya.”
(@1 ITAY ARG TET AT | e e PR | |
TR AR TNeReu: | AT IRETE&asar 1)

Words should be taken in the same sense in which they are
used in the day to day discourse. Neither any technical meaning
should be assigned to them nor contextual additions be made unless
the very natural context demands it. This clearly shows the Mimamsa
attitude to this question. They are for plain language, not for scho-
lastic language. This position is made more clear in a separate
Adhikarana known as Loka Vedadhikarana. The words employed in
Vedas and employed in daily discourses are not different, nor their
meanings are different.”Prayogacodana bhavad arthaikatvam

avibhagat” (I-3-30) (HJHlv?lQﬂlch{|q§cb<cwﬁwucu

This has a bearing on comprehending of the Vedic language.
Bhartrhari is more clear on this issue. He declares:
“Sabdah loka-nibandhanah” (IaT: SERI-ET:)

111

The next problem is the word and the meaning. Mimamsa does
not accept the Sphota concept of Vyakarana. A word is a combina-
tion of varnas i.e., syllables—a meaningful combination. The rela-
tion between the word and the meaning is natural and inseparable.

“ Autpattikas tu Sabdasya arthena sambandhah”

ClRIEE e DL R )

The expression ‘Autpattika’ means Svabhavika i.e. natural
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(W), Nobody has fixed it. It is to be comprehended by the
usage in the daily discourse generation after generation. The very
attempt to think of a relation between word and meaning commits
us to the fallacious position of taking them as separate and sepa-
rable entities. This is stoutly opposed by Mimamsakas. A word de-
prived of meaning is not a word at all. It is an empty sound. Speech
in its construction is not a mirror like reflection of thought. It can-
not be put on thought like a ready made dress. The semantic aspect
and the phonic aspect of speech are inseparable. The inner speech
and the speech are inseparable. By inner speech I do not mean the
verbal memory or silent speech. I mean the thought process
intimately connected with the speech. It is difficult to say whether
the thought processes are slowly embodied into the speech or words
slowly give rise to the thought process. The two are inseparably
interwoven. This is termed as natural relation by Mimamsakas. The
expression ‘Autpattika’ in Jaimini siitra does not mean generated. It
means that when a word arises the thought conveyed by it also
arises along with it. Thought and word do not arise separately and
get connected. They arise together. Sabara remarks:”Aviyuktah
Sabdarthayoh sambandhah. Na utpannayoh pascat
sambandhah.” (3TEg®: TEETIAT: TR | A Seqea: RECIGREESCOM )

This concept is an important contribution of Mimamsa in the area

of semantics.
|\Y

In respect of the meaning of a word, there are some modern
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theories. Let us see which of these are closer to the Mimamsa the-

ory. There are three modern theories:

i. Referential theory
ii. Ideational theory
iii. Behavioural theory

‘ ’

i) When we use the expressions like ‘book’, ‘courage’, run’,
‘Mr.X’, etc. we are referring to an entity ‘book’, a quality or an at-
tribute ‘courage’, an action ‘run’, a name of a person or an object
i.e., Mr.X. These are known as Dravya, Guna, Kriya, Samjfa (%°9,
o, R, =

The respective words stand for respective items and refer to
them. This is known as the referential theory of meaning. Here a
kind of association between the word and the entity, attribute, etc.,
is envisaged and the word is taken as a signal for the item con-
cerned. Nobody knows who has fixed this relation. It is handed over
from generation to generation. All speech groups have not fixed the
same word (sound unit) for the same item. However, within a

speech group, this relation is faithfully followed.

But now, the problem is, by the word ‘book’, which book is
conveyed? Whether a particular book or the class of books? If a
particular book is conveyed we need another word for another book
and a third word for a third book and so on. On the other hand, if
a class of books is conveyed, then the statement Pustakam anaya’
(J&IRATE) - ‘bring the book’ cannot be implemented. The class of
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books cannot be brought. Therefore, the word book cannot stand

either for a particular book or for a class of books.

ii) To avoid this, the ideational theory is thought of. The word
book conveys the idea of book. Through this idea, one can grasp
the particular book as well as a class of books. This ideational
theory has its own difficulty. Can we intelligibly separate the idea
and the word so as to treat one as the meaning of the other? If the
idea is the mental image of a particular book or the class of books,
the difficulties pointed out in the referential theory will arise here

also.

The Mimamsa theory of meaning is closer to the referential
theory of meaning. However, to solve the difficulty raised against
the referential theory, the ideational theory is not resorted to. This

is because the concept of ‘idea’ is not found in Indian Philosophy.

According to Mimamsa, the words convey their meaning by
the technique of: “Ekasambandhijianam aparasambandhismarakam”

(TR RIS )

Among the related entities the knowledge of one leads to the
knowledge of the other. It is already stated that the word and the

meaning are naturally related. Their relation is named as ‘Pratyayya-

pratyayakabhava’ or ‘Vacya-vacakabhava' (JT&-HATIERE or dT=4-
qrpHA). In view of their relation the knowledge of one leads to
the knowledge of the other. This ‘Pratyayya-pratyayaka’ relation is

effective only when it is understood. This is understood by the us-
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age of elders generation after generation. It is ‘Pravahato nityah’
(e ™).

The expression ‘Pratyayaka’ (9d1@%) means signal and
‘Pratyayya’ (9@T&) means that which is conveyed by that signal.

Thus far it agrees with the referential theory.

As regards the question whether a particular book is conveyed
or the class of books is conveyed, Mimamsa holds that Jati (FIT'I%D
i.e., class characteristic or group characteristic is conveyed. But
when it comes to the question of implementation, its meaning is
extended to the particular book. The class characteristic is the mean-
ing and the particular entity is the sense. Such an extension is
called Laksana or Aksepa (@&UT or &) in Sanskrit. Therefore,
there is no difficulty in implementing the statement “bring the
book”.

iii) The behavioral theory of meaning is a recent formulation
after the advent of psychology. According to this theory the mean-
ing of a word is the stimuli or response it evokes. Envisaging such
a theory was out of question when Mimamsakas formulated their
theory of meaning. However, I would like to draw your attention to

one or two points in this connection.

i) In Sanskrit that with reference to which a word is employed
is called ‘Pravrttinimitta’ (FIRMET) - that which evokes response

or stimulates.

ii) While discussing as to which is the prime centre of semantic
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organisation in a sentence the Mimamsakas hold that Bhavana i.e.,
Prerana (MT9T i.e. EI'{'U]T) and Pravrtti Cglﬂﬁf) are the prime centre of
semantic organisation. This indicates that they did take into account
the behavioral aspect while working out the meaning of a sentence

or a meaningful expression.

Theories of Meaning: Modern vs. Mimamsa

Modern semantics offers three main theories, which can be

compared to the Mimamsa view:

Referential Theory: Words refer to entities (Dravya), qualities
(Guna), or actions (Kriya). While Mimamsa agrees that words act as
signals (Pratyayaka) for objects (Pratyayya), the Referential theory
faces issues regarding whether a word refers to a specific object or

a class.

Ideational Theory: Words convey ideas. Mimamsa generally
avoids this as the concept of “idea” as a distinct mental entity is

not central to Indian philosophy in this context.

Behavioral Theory: Meaning is the stimulus/response. Mimamsa
anticipates this by considering Pravrttinimitta (basis of usage) and
identifying Bhavana (impulse/actuation) as the center of semantic

organization.

The Solution to Particular vs. Class:Mimamsa resolves the ref-
erential dilemma by asserting that a word primarily conveys the Class
Characteristic (Jati). However, for practical implementation (e.g.,

“Bring the book”), the meaning is extended to the specific indi-
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vidual through Laksana (implication) or Aksepa (presumption).
6. Conclusion

The linguistic philosophy of Parvamimamsa, though developed
for ritual interpretation, offers profound insights into semantics. By
grounding Vedic interpretation in ordinary language and establish-
ing the Autpattika (natural) relationship between word and mean-
ing, Mimamsa bridges the gap between speculative philosophy and
practical communication. Its approach anticipates aspects of mod-
ern behavioral semantics while maintaining a rigorous structural

analysis of the sentence.
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A Structural and Semantic Analysis

Srikar R Kulkarni
Research Scholer.
VVSRI. New Dehli

Abstract

Following the analysis of word-meaning relationships (padartha),
this paper delves into the Mimamsa theory of the sentence (vakya)
and sentence-meaning (vakyartha). It explores the definitions of a
sentence according to Jaimini and Bhartrhari, the debate be-
tween Abhihitanvayavada and Anvitabhidhanavada, and the deter-
mination of the semantic center (Mukhyavisesyaka) of a sentence.
Furthermore, it categorizes Vedic injunctions (Vidhi) and concludes

with the Mimamsa contribution to the autonomy of language.

I. The Definition of a Sentence (Vakya)

The next problem addresses the Mimamsa theory of the sen-
tence and sentence meaning. Mimamsa defines a sentence as a
group of words that possesses a unitary meaning and serves a uni-
tary purpose. The criterion for this unity is syntactic expectancy
(akanksa); if one or more words are removed, the meaning remains

incomplete. This is famously defined in the Jaimini Siitra (2.1.46):

“Arthaikatvad ekam vakyam sakanksam ced vibhage syat.”

(31?{40%@{@47 AT Hl%l%%ﬂhﬁlﬂﬁl T 1) (So long as a single purpose
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is served by a number of words, which on being separated are
found to be wanting and incapable of effecting the purpose, they

form one sentence.) [1]

This definition is largely endorsed by Nyaya and Vyakarana
traditions as well. Bhartrhari also defines a sentence in

the Vakyapadiya:

“Sakanksavayavam bhede paranakanksa sabdakam |

Karmapradhanam gunavad ekartham vakyam isyate ||”

(ATHRTETETE W8 ATy 55 |
FHIT YOS, TH TeFsad 1)

In Mimamsa, the scope of a sentence is not confined to a mere
grammatical unit. The chief purpose of a Vedic injunction is to en-
join a ritual activity. This requires referencing the ritual, the proce-
dure, and the result. Often, these elements are stated in separate
grammatical sentences. However, when an injunction is formed,
these sentences are syntactically connected to form a single Prayo-

gavidhi (Injunction of Performance).

II. Theories of Sentence Meaning

Regarding sentence meaning, two dominant theories emerged
within the schools of Plirvamimamsa, based on whether the word

or the sentence is the primary unit of communication.

The core question is: When one hears the sentence “The clock
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fell on the ground,” does one grasp the meanings of ‘clock’, ‘fell’,
‘on’, ‘ground’ separately and then organize them, or is the unitary

thought grasped directly?

Abhihitanvayavada (Theory of Association of Expressed Mean-
ings): Held by the Bhatta School (Kumarila Bhatta). Words first
denote their individual meanings in isolation. These meanings sub-
sequently combine (through Laksana or secondary power) to form

the sentence meaning.

Anvitabhidhanavada (Theory of Expression of Connected Mean-
ings): Held by the Prabhakara School. Words do not convey mean-
ing in isolation; they only convey meaning as related to an action

(karya) within a sentence.

Both schools agree that language acquisition (by a child ob-
serving elders) begins with the comprehension of the sentence as a
whole. However, while Bhattas believe that later usage allows for
isolated word meanings, Prabhakaras insist that words function only

within a semantically organized unit.

III. The Centre of Semantic Organisation (Sabdabodha)

A crucial debate in Indian philosophy concerns the “Chief
Qualificand” (Mukhyavisesyaka)—the central element around which
the meaning of a sentence revolves. The three major schools hold

different views:

Nyaya: Prathamantamukhyavisesyakasabdabodha
(TG AR IFIMeEa) (The Agent or the noun ending in the
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nominative case is the center.)

Vyakarana: Dhatvarthamukhyavisesyakasabdabodha

(HI@Q@@J&‘QW%QII@Q@M} (The Verbal Root Meaning/Action is the

center.)

imamsa: Bhavanamukhyavisesyakasabdabodha or Pravrttimuk
hyavisesyakasabdabodha GIERIREZ PR ERIECIC] /
Hﬁfﬁ@@qa‘\?l W%QII@Q@J\I*D (The Efficient Force or Motivation to act is

the center.)

For example, in “The clock fell,” Nyaya might focus on the
‘clock’ (subject), while Vyakarana focuses on the ‘falling’ (action).
Mimamsa, however, insists on Bhavana (the bringing into existence)
or Pravrtti (activity). This insistence is significant for their ritualistic,
ethical, and epistemological framework, emphasizing that the Veda's

purpose is to motivate action.

IV. Bhavana and Motivation

Mimamsa is primarily concerned with Vidhi (Imperative sen-
tences). The meaning of the verb's ending (lin) is Bhavana. This has

two aspects:

Sabdi Bhavana (Verbal/Scriptural Urge): This is Pravartana or
Prerana (Motivating force). Since there is no speaker in the Veda (it

is apauruseya), the injunctive suffix itself motivates the person.

Arthi Bhavana (Actual/Economic Urge): This is Pravrtti (The

initiative or action taken by the agent).
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Basis of Motivation:
Bhatta View: Istasadhanatajiana (SEATAACARIA) - Knowledge
that the action leads to a desired result motivates the person.
Prabhakara View: Karyatajfiana (WITCIT'I'IEW) - The sense of duty
or "oughtness" (that this is to be done) motivates the person.
VI. Classification of Injunctions (Vidhi)

Since analyzing Vedic injunctions is Pirvamimamsa’s main
purpose, they are classified into two groups providing the ‘Matter’

and the ‘Manner’ .
Group I: Matter (Providing the Ritual Content)

Utpattividhi (39 SIRIEE Originative injunction (initiates a ritu-
al).

Gunavidhi (JUTTET): Accessory injunction (enjoins subordinate

items/qualities).

Adhikaravidhi  (STfIRRET): Rights/Ownership  injunction

(states the objective and who is entitled).

Prayogavidhi CEI'q\'I‘T'I%lT%: Performance injunction (describes the

total organization/sequence).
Group II: Manner (Specifics of Regulation)

Apitirvavidhi (BT‘IGT'I";IT'Q): Enjoins something completely new not

known by other means.

Niyamavidhi (FEHTME): Restrictive injunction (makes a spe-
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cific procedure mandatory when alternatives exist).

Parisamkhyavidhi mﬁﬂ@ﬁﬁ): Exclusionary injunction (ex-
cludes other items).
Concluding Remarks

The title “Vakya Sastra” given to Mimamsa is fully justified.
Mimamsa establishes the autonomy of language at three levels:
i) Word and Meaning: Natural relationship  (Autpattika).
ii) Sentence: Unitary meaning (Ekarthibhava).
iii) Discourse: Self-sufficiencyinascertaining purport (Mahavakya).
Key Mimamsa Insights on Language:

Laukikabhasa over Sastriyabhasa: Preference for the language

of day-to-day discourse.

“$abdah loka-nibandhanah” (F&T: BIhERAT:).

Inclusion of Vocabulary: Words from tribal or foreign languag-
es (Mleccha prasiddha) should be accepted in the sense used by

those communities (e.g., the Pika birds example).

Usage as Standard: Corrupt forms (Apabhramsa) are not genu-
ine, but language is learned through the conversation of elders

(Vrddhavyavahara).

Cultural Context: Vedic language must be understood against

the background of sacrificial culture.
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Abstract ()

This paper explores the philosophical and semantic con-
tributions of the Pirvamimamsa school of Indian philosophy.
While Grammar (Vyakarana) deals with the structure of lan-
guage, Mimamsa investigates the nature of verbal testimony
(Sabdapramana) to interpret Vedic injunctions. The paper
discusses Mimamsa’s preference for ordinary language
(Laukikabhasa), the eternal relationship between word and
meaning (Autpattika Sambandha), theories of sentence mean-
ing (Vakyartha), and the classification of Vedic injunctions
(Vidhi). It highlights how Mimamsa anticipates modern se-
mantic theories while maintaining a distinct ritualistic and
epistemological focus.

1. Introduction: The Interdisciplinary Nature of Lan-
guage

It is generally believed that Grammar, aided by Etymol-
ogy and Lexicon, is the only tool to study language. This
impression is incorrect. Philosophy, Psychology, Sociology,
and even Anthropology are deeply concerned with language.
Grammar is primarily concerned with the structure of lan-
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guage—Phonology, Morphology, and Syntax. Though it deals
with Semantics, its scope is limited in this area. This area is
more deeply probed by Philosophy, Psychology, and other
human sciences that deal with the human mind, as language
reflects the behavior of the mind.

In the Indian tradition, language is studied in three dis-
ciplines:

1. Vyakarana (Grammar): Concerned with the
word (Pada).

2. Mimamsa (Science of Interpretation): Con-
cerned with the sentence (Vakya).

3. Nyaya (Logic): Concerned with valid knowl-
edge (Pramana).

Verbal communication, or Sabdapramana (IUSEYHIV), is
considered a separate means of knowledge. Since the sen-
tence is the unit of verbal communication, those interested
in Sabdapramana must study the nature and functions of the
sentence, which is the focal point of language.

2. Mimamsa and Language Analysis

The two important systems of Indian philosophy, Mimamsa
and Vedanta, are largely developed by Sabdapramana. Mimamsa
defines its area of investigation, Dharma, as that which is commu-

nicated by Vedic injunctions:
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“Codanalaksano ‘rtho dharmah”
(ASATGEIONSAT &TH:) [1]
The expression Codana means a Vedic injunction. Simi-

larly, Vedanta states “Sastrayonitvat” (@A) [2], citing
the Veda as the source of its main doctrine, Brahman.

The study of language by Piirvamimamsa belongs to a
period when Psychology and Sociology were not bifurcated
from Philosophy. Therefore, Mimamsa’s handling of language
problems involves approaches from these disciplines uncon-
sciously. While some views may appear elementary com-
pared to modern developed sciences, Mimamsa reveals re-
markable insight into the speculative side of language, and
its conclusions remain philosophically robust.

3. The Nature of Language: Ordinary vs. Scholastic

A fundamental question arises: What kind of language
does Mimamsa deal with? Is it the ordinary language of
daily discourse (Laukikabhasa - FBS(?WW‘SH) or a philosophi-
cal, scholastic language (Sastriyabhasa - MRATAHTEN)?

While some philosophers prefer a technically perfected
language to avoid ambiguity, Mimamsa firmly argues that
words should be taken in the sense used in daily discourse.
The Sabara Bhasya remarks:

“Loke yesv arthesu prasiddhani padani tani sati
sambhave tadarthany eva sitresv apy avigamyeran...” (3%
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T2y GRIGIH URIe a1 |id §@9e Jedi=ad Rl
D [3]

This position is reinforced in the Loka Vedadhikarana:

“Prayogacodana bhavad arthaikatvam  avibhagat”
™ q\lJltl\IQ-llqulqii(%ccllealHHIIQ) (Jaimini Sttra 1.3.30)

This implies that the words in the Vedas and in daily
life are identical. Bhartrhari also declares:

“Sabdah loka-nibandhanah” (IT5&1: BEHHEA=EAT:)

4. Word and Meaning: The Natural Relation

Mimamsa rejects the Sphota concept of Vyakarana. A
word is a meaningful combination of eternal syllables (varnas).
The relation between word and meaning is natural and in-
separable:

“Autpattikas tu $abdasya arthena sambandhah”
(MCARIFE] LT q=4:) [4]

Autpattika means Svabhavika (natural). It is not fixed
by human convention (Sanketa) but is comprehended through
usage (Vrddhavyavahara) across generations. Thought and
word arise together; speech is not a dress put on thought.
Sabara remarks:

“Aviyuktah $abdarthayoh sambandhah” (314 IR
)

5. Theories of Meaning: Indian and Modern



2022 107

Modern semantics proposes three theories, which have
parallels in Mimamsa:

1.Referential Theory: Words refer to entities. In Sanskrit,
this relates to VyaktiSaktivida (SA<h3IaTS) or referring
to specific objects (Dravya, Guna, etc.).

2.1deational Theory: Words convey ideas or class charac-
teristics. This parallels Jatisaktivada (C‘TI'I(T\-I'Q'I'I(T\-W'IE).
Mimamsa holds that a word primarily conveys the Class
Characteristic (Jati). However, in implementation (e.g.,
“Bring the book”), the meaning extends to the individu-
al through Laksana (implication).

3.Behavioral Theory: Meaning is the stimulus/response.
Mimamsa anticipates this by identifying Bhavana (im-
pulse to act) and Pravrttinimitta (basis of usage) as
central to understanding.

Mimamsa uses the technique of association:

“Ekasambandhijfianam aparasambandhismarakam”
(CHF AT A EH) (Knowledge of one related
entity reminds one of the other.)

6. Sentence and Sentence Meaning

Mimamsa defines a sentence as a group of words with
a unitary meaning and purpose, based on syntactic expec-
tancy (Akanksa):
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“Arthaikatvad ekam vakyam sakanksam ced vibhage
syat” (3T&hcaTash AT QTbTg =% (99 wrd. 1) [5]

Theories of Sentence Meaning:
1. Abhihitanvayavada (3Tffedraaars): (Bhatta
School) Words express meanings individually, which
then combine to form sentence meaning.

2. Anvitabhidhanavada(=amyararg):
(Prabhakara School) Words convey meaning only as
related to the sentence context/action.

Centre of Semantic Organisation (Sabdabodha):
Mimamsa differs from Nyaya (Agent-centric) and Vyakarana
(Action-centric). It holds that Bhavana (Efficient Force/Moti-
vation) is the center:

Bhavanamukhyavisesyaka Sabdabodha or Pravrttimukhy
aviSesyaka $abdabodha.
(qTETEI RS % eead / TIGEAaRsgsE TTeea)

7. The Concept of Vidhi (Injunctions)

Mimamsa analyzes Vedic injunctions (Vidhi) to deter-
mine Dharma. The meaning of a Vidhi is Bhavana, which
has two aspects:

1. Sabdi Bhavana: The motivating force of the scripture
(Pravartana).

2. Arthi Bhavana: The resultant activity of the agent
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(Pravrtti).

Classification of Injunctions:

« Providing Matter:
1. Utpattividhi (Originative - w‘ﬁrﬁﬁ)
Gunavidhi (Accessory - J[OTIHE)
Adhikaravidhi (Entitlement - 31T(QT=|7'I'{'(IT\7IT(§T)

> W N

Prayogavidhi (Performance - AT

«  Providing Manner:

1. Apirvavidhi (Novel - ﬂ‘lﬁﬁﬁ)

2. Niyamavidhi (Restrictive - ﬁ'ﬂ'ﬁﬁfﬁ)

3. Parisamkhyavidhi (Exclusionary - GREEATEIE)

8. Conclusion

The designation “Vakya Sastra” (Science of Sentence)
given to Mimamsa is fully justified. Mimamsa treats language
as autonomous at the levels of word, sentence, and dis-
course. Its key contributions include:

1. Establishing the language of daily discourse
(Laukika) as the standard.

2. Accepting vocabulary from sub-cultures
(Mleccha-prasiddha) if used consistently.

3. Developing sophisticated dimensions of
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meaning like Riidhi (conventional), Yoga (etymologi-
cal), and Laksana (metaphorical).

4. Asserting that language and meaning are
naturally related (Autpattika), independent of human
creation.
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